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Bai so 2:

SU THANH HINH CUA VU TRU

Pao Cao Pai tin tudng rang Pdc Chi Ton la ngudn goc cua Can Khon Vii tru, va
DUc Phat Mau la Pang Tao Hoa cia muon loai.
Vé ngudn gbc cua con ngudi, Buc Chi Tén cé day nhu sau:

“Con la mot Thiéng Liéng tai thé,
Cung véi Thay dong thé linh quang.
Khoa chia con da san sang,

Khi vao cdi tuc khi sang thién dinh”.
(TGST 1966-67, tr. 36)

Thay |a Pai Linh Quang, va con ngudi 1a tiéu Linh quang. Thay la cac con, cac con |a Thay.
Cling nhu trong Thién Chua gido: “Ta va Cha ta la mot,” va trong Phat gido: “Tam tuc
Phat, Phat tlc tam, Ta la Phat da thanh, ching sanh la Phat sé thanh.”

V& su thanh hinh ctia Can Khén Vi tru, Pli'c Cao Pai c¢6 day rang: “Thay d3 ndi vdi cac
con rang khi chua cé chi trong Can Khoén Thé Gidi thi Khi Hu V6 sanh ra cé mot Thay, va
ngli cua Thay la Thai Cuc. Thay phan Thai Cuc ra Ludng Nghi, Ludng Nghi ra T& Tugng,
T& Tugng Bién Bat Quai, Bat Quai bién hoa vé cung mdi lap ra Can Khon Thé gidi. Thay lai
phan tanh Thay ma sanh ra van vat la vat chat, thao moc, con trung, thd cam, goi chung
la Chlng sanh. Céc con du hiéu réang chi chi hitu sanh ciing do bdi Chon linh Thay ma ra,
hé cé s6ng &t cd Thay, Thay la Cha su sdng”. (TNHT. 1968, tr. 62)

Trudc khi chua dinh ng6i Thai Cuc thi trong khoang khéng gian dy con dudng mit mit md
md véi khi hong méng, vi dé con trong thdi ky bdn nguyén vay. Khéng gian &y tic 1a Vo
Cuc. Trong V6 Cuc ay lai cé cai nguyén Ly Thién Nhién tuyét dleu tuyét huyén, réi lai co
thém mot cdi nguyén Khi tu nhién nira. Ly vdi khi ay tdc la Am véi Dudng trong budi
HOng Nguyén thdgi dai.

Ly, Khi dy lai Ian Ian ngung két v8i nhau ma déng tu lau dgi nhiéu ki€p mdi thanh ra mot
khéi tinh quang rat day du cac su tdt dep. Chirng dung ngay gid khéi 8y méi né tung ra
mot ti€ng vang lung dir doi phi thudng, lam cho rung déng ca khdéng gian, bén cé mot
diém linh quang ti trong tiéng nd 8y vang ra ma lan 16n qudy quéan gilta ch8n khéng
trung, dang tua hao quang rat chi€u diéu rang ngdi, trung trung diép diép, ruc rd chdi loa
khap ca moi nai.
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Ay chinh & ngbi Chla Té clia Can Khon Vi tru da bién hod ra vay: ma Vi tru tir ddy mdi
bat dau c6 ngbi Thai Cuc tron lanh, tron t6t, toan tri toan ndng, thién bi€n van hod, vo6 tan
vO clung, ndm tron quyén hanh, théng chudng ca Can Khén Vi Tru, va 18y cd thé &m
duong ma phan thanh bién trugc, 18 may déng tinh d&€ gom tu cdi Hu vd dang hod sanh
muon loai van vat.

Dao Cao Dai quan niém rang trong Can Khon thé& gidi cé 12 ting Trdi goi la Thap Nhij
Khai Thién, trong dé (03) ba tirng cao nhat goi la Hon Ngudn Thién, H6i Nguon Thién, va
Hu VO Thién. Con 9 tirng Trdi con lai la (09) chin tirng Trdi Tao Hod dudc sdp dat tir thap
I[én cao. Tung thap nhdt thi nang né, cang Ién cao thi cang nhe. Néu Iuc con séng con
ngudi biét tu tam dudng tanh, khi con ngugGi qua dgi, chon hon s€ nhe nhang va dudc lén
8 nhirng c6i Trdi cao, ngudc lai n€u chon hon van con tham lam v@i nhiéu duc vong chan
hon s& trd nén ndng né va chi cé thé & dugc nhitng cdi Trdi thép.

Mubn vat trong can khén vii tru déu do am quang va ducdng quang ma dudc tao thanh.
Tuy theo ty I1é cia am quang va duong quang, chan hon trd nén nang né hoac nhe nhang.
Chaon hon nao cé nhiéu dudng quang sé tréd nén nhe nhang va sé Ién dugc nhitng céi Trai
cao (cb thé goi la cdi Thién dang), con chon hdn nao ndng truge cé nhiéu &m quang han
dudng quang thi s& & nhitng nai thdp, ndng né tdi tdm lanh 180 (c6 thé goi l1a Nga quy, Suc
sanh hay Dia nguc).

Chon hdn c6 thé so sdnh nhu quéa khi ciu. Luc duc that tinh tham san si va cac téi ac,
nghiép chudng cé thé dugc coi nhu nhitng tui cat. Néu bd di dugc mdt tinh cdm thdp hén,
thi gibng nhu bé bét di mot tui cat, va qua khi cau dugc nhe hon va sé dudc bay Ién cao
hon. Néu bd di dugc tat ca moi luc duc that tinh va loai trr moi nghiép chudng thi con
ngudi sé cd thé Ién dudc cdi Trdi cao nhét 1a cdi Niét ban.

Sau khi ngéi Thai Cuc phén dinh am duong (théi ky Ludng Nghi), bic Diéu Tri
Kim Mau dung khi am duong dé tao nén Can Khon Vi tru vé@i 9 tirng Trdi Tao Hoa.

“Tao Hoa Thién Huyén Vi Thién Hau
Chudng Kim Ban Phat Mau Diéu Tri
Sanh quang dudng duc quan nhi,

Chan linh phGi nhit than vi thanh hinh.
Thién cung xudt van linh tung phap,
Hiép Am Dudng hitu hap bién sanh,

Can Khon san xuat hitu hinh,

Bat hdn van chuyén hod thanh chiing sanh
Diét tuc ki€p tran duyén oan trai,
Chudng dao tién thu giai truéng ton.
Chu Am quang thudng tung Thién mang,
D06 chan than nhit vang nhdt lai.

Bai kinh dé Ciru ctfu c6 dién ta ci trdi Tao Hoa nhu sau:
“ . Vung thoai khi B4t H6n van chuyén,
Tao Hoa Thién sanh bién v6 cung.
Ngi Kim BOn van van nguon chat
Tao hinh hai cac bac nguyén nhan . . ..

”
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Vi c6 tat ca la 9 ting TrGi Tao Hoa, nén sau khi chét ngudi tin d6 Cao Dai phai lam 1& ciu
nguyén cho ngudi chét 9 lan, mai lan cach nhau 9 ngay dé cho chon hén cé thé vuot qua
dudc 9 tirng Trdi. Va nhitng budi lé cdu nguyén dugc goi tét la Ié Clng clu.

Hai trém ngay sau, Clru th( 09 la Ié Ti€u Tudng dé cdu nguyén cho linh hon Ién dudc tirng
Trgi Hu V6 Thién. Sau Ié Tiéu Tudng 300 ngay, la |1é Dai Tudng dé cau nguyén cho linh
hon dugc vé coi Hon Nguon Thién.

Khoa hoc hién dai d& tim thdy rang trong c&i Hu vd c6 hang ha sa sd hat nang lugng dugc
tao thanh va huy diét khdng ngirng khéng khac vdi quan niém séc khdng trong kinh Bat
Nha clia Phat gido: “Sac chinh la Khéng, Khdong chinh la Sac, Sac chang khac Khong,
Khdng chdng khéc Sac. Cai gi la Sac, cai d6 la Khéng, cai gi la Khdng, cdi do la Sac.

Va khoa hoc ciing tin tudng réng vii tru d& dudc hinh thanh tir hu vé, sau moét tiéng né 18n
(hién tugng Big bang) va mot khai Ira I6n dudc tao thanh va sau d6 la can khén vi tru.
Cdng thi'c E=mc2 chirng minh rang nang lugng cé thé bi€n thanh vat chit va ngudc lai.
Va nhitng nang lugng ay la @m dién t&r va dudng dién tu tucgng Ung véi am quang va
dudng quang cua dao hoc.

Dai hoc Stanford van con lam nhitng thi nghiém dé tao thanh vat chat tir &m dién tor va
ducng dién tir. Diéu nay cho thdy ré réang mubn vat déu dugc cdu tao tor nhirng nguyén
tir, nhirng nguyén tr nay dugc cau thanh t&r am dién t& va dudng dién tl, va nhirng dién
tlr chuyén ddng khdng ngirng, du trong véat chat vd tri hay trong sanh vat hitu tri.

Tém lai, Ton gido va khoa hoc cung cho rang Can khén Vii tru dugc tao thanh tu
Hu vo, ma Ton giao con goi la dang Thuong Pé.

Chuing sanh déu do Linh Quang ctia Thugng P& ma thanh va dudc goi la Tiéu Linh quang.
Ti€u Linh quang dugc bao boc bang modt cai vd vat chat va thét tinh luc duc ndng né. Khi
chlng sanh biét tu hanh lam cho than tdm trong sach nhe nhang, Chon hdn s& cé thé tré
vé dudc hiép moét cung Thugng DE.

(HDV: HT. BS. Bui Pac Him)




(Ban dich sang Anh Ngir)

. Bé‘i sO 2: .
SU THANH HINH CUA VU TRU
*HDV: HT. Bui BDac Hum, MD.

* K *

THE CREATION OF THE UNIVERSE

CaoDai believes that God is the origin of every thing and the Mother Goddess is the
mother creating every thing.

The Supreme Being also taught about the divine origin of humans: “God is the Great
Sacred Light, You, My children are the little sacred light,” and the oneness between
humans and God: “l, your Master, are you; and you, My children are Me” exactly as noted
in Christianity “I am one with My Father” or in Buddhism “The heart is Buddha, Buddha is
the heart.”

Besides, CaoDai explained about God, origin and the creation of the universe:

Before the creation of the Heavens and the Universe, the cosmic ether was still, quiet, and
void; and at the same time a kind of primordial chaos, indistinct and shadowy with
mixtures of density (which we call "the Tao" or pre-creation ether). In this cosmic ether
appeared a great source of Divine Light called "Thai Cuc" (Monad) or the Supreme Being.
The Monad then divided itself into Yin and Yang, the two opposite logos: "Am Quang" (Yin
Darkness) and "Duong Quang" (Yang Energy).

Yin is heavy, dark, cold, dense, negative, inactive... while Yang is clear, bright, warm,
pure, positive, active... Yin and Yang interacted with each other to form Heavens and
Universes, with Yang being the origin of the invisible, spiritual aspect, and Yin being the
mother of all visible, physical manifestations. While the Supreme Being is holding the
Yang energy, the Mother Goddess is the master of Yin energy and responsible for the
creation of the Universe

Everything in this Universe are from Yin and Yang. The proportion of Yin and Yang would
dictate the properties of each dimension. More advanced souls would enter a dimension
which has a higher proportion of Yang and would be lighter, brighter, calmer, more
beautiful, and may be called heavens. Less advanced souls enter a dimension which has a
higher proportion of Yin, and would be heavier, darker, more burdensome with many cruel
souls.

The Supreme Being also taught: "After creating the Universe, | divided My spirit and with
it made all creatures, plants and materials. Everything in this Universe comes from My
spirit, and therefore has a life. Where there is life, there is Myself even in materials and
plants. I am each of you and you are Me.” (Thanh Ngon Hiep Tuyen 1968, tr. 62).

Spiritually, everything in the Universe shares a part of the Supreme Being's spirit, which is
called Conscience or soul in human beings.

Physically, everything in the universe has a visible body consisting of a mixture of Yin and
Yang, which is well demonstrated by science under the form of electrons and protons in
atoms, the basic common elements of all physical reality including materials, plants,
animals, and human beings.
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Human beings, not withstanding the spiritual part from the Supreme Being, which as
noted is absolutely pure and absolutely good, (and which is called Conscience), have a
physical body, which is a mixture of Yin and Yang, and which human beings must cultivate
in order to become more and more Yang; clearer, better, purer in thought and physically,
thereby drawing closer to the Supreme Being, finally become unified with the Supreme
Being.
Spiritually, everything in the universe shares a part of the Supreme Being's spirit, which is
called Conscience or soul in human beings.

Regarding the creation of the universe, the Mother Goddess has the most important role,
creating the universe from Yin and Yang energies, guiding humanity in their cultivation
and leading them to the unification with the Supreme Being.

At the Tao Hoa Thien (Creating and Nurturing Heaven), reigns the miraculous Supreme
Goddess,

Who holds the Dieu Tri Palace (Jasper Pond Palace) and is called Kim Ban Phat Mau
(Mother Buddha of the Golden Palace)

Governing the five spiritual levels, mankind, Angels, Saints, Immortals, and Buddhas.
With the fluid of vitality, she raised all her children.

Creating them by uniting the spirit (from the Supreme Being) and the physical body.

From this heaven, is created everything (man, animals, plants, materials) by uniting Yin
and Yang.

The Mother Goddess determines spirits’ incarnation based on Karmic law.

She holds Dao Tien (Sacred peach which contains all the vital fluid) and allows man to try
to understand what eternal life is.

Her great task is to bring spirits back to their origin.

As the Master of the Am Quang (Darkness energy),

She guides all spirits back home.

The true prayer to the Mother Goddess

In the prayer of the ninth requiem, the Tao Hoa Thien is described as followed:

In the fluid of vitality, the eight kinds of souls move,

The creation and the changes of the Tao Hoa Thien (The Creation and Transformation
Heaven) are boundless.

In the Golden vase are stored primordial elements,

For the Mother Goddess to create the bodies of the primordial humans.

Creating and sending humans to the earth, the Mother Goddess is expecting them to
return home. However, humans have been attracted by many secular materialistic
seductions and became lost in their path to the unification with God. And now the most
important role of the Mother Goddess is to save all her children. The nine female fairies, in
assisting the Mother Goddess in this essential mission, are responsible for guiding
humanity in the nine dimensions of creating and nurturing.

Modern science has also come up with the notion of the void, which, according to the field
theory, is far from empty, but in contrary, contains an unlimited number of particles which
come into being and vanish without end. (Fritjof Capra. The Tao of Physic. 1984. p. 209)
This scientific conception so far has brought science closer to the contradictory Eastern
nothingness, or void, or cosmic ether, which at the same time is considered as the
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suchness as stated the following phrase in Buddhist Prajna-paramita-hridaya Sutra:
“Form is emptiness, and emptiness is indeed form. Emptiness is not different from form;
form is not different from emptiness. What is form that is emptiness; what is emptiness
that is form.”

Science itself has contended that the universe came out of the nothingness, the void,
when there was no space, and there was no time.

The Big Bang took place about 13 billion years ago. From nothing, a tiny speck of brilliant
light appeared. It was infinitely hot. Inside this fireball was all of space. With the creation
of space came the birth of time. The infant Universe was searingly hot, brimming with the
energy of intense radiation. Albert Einstein’s famous equation E=mc2 says that mass and
energy are interchangeable: one can be turned into the other. In the early Universe, the
energy of the radiation was so intense that it could spontaneously transform into matter,
which took the form of subatomic particles, such as electrons and positrons. (Presently,
Stanford University is still continuing the experiment of creating matter from electrons
and positrons)

From those tiny sources of energy, the Universe was created. The Creator being
composed entirely of energy, thus is the Universe.

It is clear from the discoveries of modern science relating to the nature of molecules and
atoms, which are simply composed of energy, that everything, whether it is what we term
animate or inanimate, is in motion and also seems to exhibit some form of organizing
intelligence.

The levels of heavens depend on the proportion of Yin and Yang forces (energy) in their
constitution. A level with more Yang would be lighter, brighter, higher, and closer to God.
Each level would accommodate corresponding souls. Souls with good emotions (more
Yang) would be lighter and dwelling at higher dimensions. Souls with more negative
emotions, with less Yang or more Yin, would be heavier, and dwelling at lower, darker,
colder dimensions.

Emotions are like coats. The more negative emotions one has, the more heavy coats one
wears, the heavier one is, and the lower dimension one inhabits.

When one is in a physical body, heaven or hell is in one’s heart. People with a good heart
feel like they are already in heaven. People with negative emotions feel very heavy,
miserable, with suffering in their heart, or in other words, as if they are already in hell.
Although they lived on earth, did not Buddha and Jesus always live as if they were already
in heaven? The way to cultivate one's spiritual self is to return to one’s inner self to find
the quietness (without being attached to emotions) in one’s heart--which is a state of
Nirvana.

Most Eastern philosophies believe that there are nine dimensions in heaven. CaoDai
believes that there are twelve. The highest dimensions are Hon Nguon Thien, Hoi Nguon
Thien, and Hu Vo Thien which belong to the pre-creation heavens where there is only
Void, Nothingness, and Chaos. The other nine dimensions are the dimensions of the
Creation where universe and living beings are created from two sources of energy Yin
(electrons) and Yang (positrons). They belong to the post-creation heavens. These nine
dimensions are under the control of the nine female Buddhas who guide human spirits to
progress through the nine dimensions.

After death, CaoDaists organize nine “Cuu” (meaning "nine,” and referring to a nine
requiems recited every nine days) to pray for the deceased to transcend through these
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nine dimensions. Two hundred days after the ninth “Cuu”, the celebration of the “Tieu

Tuong” (Minor Beauty ceremony) occurs, in which the spirit of the deceased may reach
the “Hu Vo Thien” (the Nothingness dimension). Three hundred days after the “Tieu
Tuong” is the celebration of the “Dai Tuong” (Major Beauty ceremony), the last requiem,
when the spirit of the deceased may reach the “Hon Nguon Thien,” (the chaos dimension)
the highest dimension.

In summary, science and religion agree with each other in the principle that there is an
oneness between the Supreme Being, the universe, human beings and everything that
exists, and that they are all a form of energy. The only difference is that the Supreme
Being is absolutely pure, absolutely good, absolutely Yang. Human beings have a spiritual
heritage from the Supreme Being, which is called the conscience, and also have a physical
body, which is a mixture of Yin and Yang, and which human beings have to cultivate in
order to become more and more Yang: better, purer, and closer to the Supreme Being, to
finally become one with the Supreme Being.

In CaoDai, this distilling process is a product of meditation, vegetarianism, moral
practices, and prayer, to continually raise the vibrational level of Yang.

(HT. Ham Bui, MD)
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